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¢“@Give ear, O Lord, unto my prayer; and attend to the voice of my supplica-
tions. In the day of my trouble I will call upon thee: for thou wilt answer
me.”—Psalm Ixxxv. 6, 7.

‘WaeN T was reading this eighty-sixth Psalm, I reminded you that
the title of it is ‘A prayer of David.” It is rightly named ¢4
prayer,” for it is very especially filled with supplication. There are
four other psalms each called by the name Zephillah, or * prayer,”
but this deserves to be distinguished from the rest and known as * the
prayer of Dawid,” even as the ninetieth Psalm is known as ‘the
prayer of Moses.” It savours of David. The man of sincerity, of
ardour, of trials, of faults, and of great heart, pleads, sobs, and
trusts through all the verses of this psalm.

Note one thing about this remarkable prayer of David—it is almost
entirely devoid of poetry. Men use grand, studied, rapturous, and
poetical expressions in their praises; and they do well. Let God be
praised with the noblest thoughts, as well as the most charming music.
But when a man comes to prayer, and that prayer is out of the depths
of sorrow, he has no time or thought for poetry. He goes straight at
the matter in hand, and pleads with God in downright plainness of
speech. You shall notice that in happy prayers, in times of joy, men
use similes, and metaphors, and tropes, and symbols, and the like;
but when it comes to wrestling with God in times of agony, there is no
beauty of speech: parable and poesy are laid aside. The man’s lan-
guage is in sackcloth and ashes; or, better still, it stands stripped
for wrestling, every superfluous word being laid aside. Then the cry
is heard, *I will not let thee go, except thou bless me.” That is not
poetry, but it is a great deal better. Throughout this psalm David
i a plain-dealer, speaking with God in downright earnest. He has
got his grip of the covenant angel, and he will not let him go. Men
cannot study where to put their feet preitily when they are wrestling :
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they have to do the best they can to hold their ground, and fling their
antagonist. In such a prayer-psalm as this, there is no studying of
language : it is the pouring ocut of the heart as the heart boils over,
the utterance of the desires as they bubble up from the soul’s deeps, with
an entire carelessness as to the fashion of the expression.

This ought to be a hint to you when you pray. Do not study
how to arrange your words when you come before the Lord. Leave
the expression to the occasion : it shall be given you in the selfsame
hour what you shall speak. When your heart is like a boiling geyser,
let it steam aloft in pillars of prayer. The overflowing of the soul is
the best praying in the world. Prayers that are indistinct, inhar-
monious, broken, made up of sighs and cries, and damped with tears
—these are the prayers which win with heaven. Prayers that you
cannot pray, pleadings too big for utterance, prayers that stagger the
words, and break their backs, and crush them down—these are the
very best prayers that God ever hears.

So, you say, dear friends, that you cannot pray ; you are so troubled
that you cannot speak. Well, then, copy the beggars in the street.
They must not beg, for that is contrary to law. But a man sits down,
and writes on a spade, ‘‘I am starving,” and he looks as white as a
sheet. What a picture of misery! He is not begging; not he; but
the money comes dropping into the old hat. So, when you cannot
pray, I believe that your silent display of utter inability is the best
sort of praying. The blessing comes when we sit down before the
Lord, and in sheer desperation expose our spiritual need.

I am not going to dwell longer upon that matter, but will simply
show you what was the nature of David’s prayer. There are two
things which David must have when he prays—two great things aZer
which he strains with his whole heart. The first is personal intercourse
with God. Read that sixth verse: ¢ Give ear, O Lord, unto my
prayer; and attend to the voice of my supplications.” And, in the
second place, he must have personal answers from God. He is not
content to pray without prayer having some practical result. So, the
soventh verse is, ¢ In the day of my trouble I will call upon thee: for
thou wilt answer me.”

I. TFirst, then, David in his prayer sought, beyond all things, to
have PERSONAL INTERCOURSE WITH Gop. To my mind that is just the
distinction between prayer before conversion, and prayer after it. I
often bring that out when I am seeing enquirers who have been
religiously brought up. This is the sort of dialogue we hold:  You
used to pray, did you?” ¢ Yes, sir; I could not have gone to sleep
if I had not said my prayers.” ¢ Was there any difference between
that kind of praying and what you now practise ?”’ The reply usually
is, “ Well, sir, I do not now call the first praying at all. I used to
say some good words that I had been taught, but I did not say them
to anybody ; now I speak to God, and I have the feeling that he is
hearing what I say, and that he is present with me in my room.” It
is the realization of that second person as really present, the conscious-
ness of the divine presence, which makes prayer real. What can be
the good of going through a form of prayer? Can there be any
charm in a set of sentences ? If you are not speakiag to God, what
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are you doing ? I should say that a prayer would do as much good
repeated backwards as forwards, if it is not spoken to God. 'We have
heard of instances of grown up persons keeping on saying the prayer
which their mother taught them, and asking that God would bless
their father and mother, after they had been dead twenty years.
All sorts of absurdities, I do not doubt, have come from the long-
continued and thoughtless repetition of mere words. I am not now
speaking against the use of a form of prayer, if you feel that you can
pray with it; but the point is, that you must be speaking %o God, and
you must have personal intercourse with the invisible One, or else
there is nothing whatever in your prayer, whether it be composed on
the spot, or repeated from memory.

Note well, that David, while he thus sought to have dealings with
God, to come to close grips with the Lord in the act of prayer, was not
presumptuously bold. He perceives the condescension of such fellowship on
God’s part. This may be seen in the psalm. If you have the psalm
open before you, kindly begin with the first line:  Bow down thine
ear, O Lord, hear me.” As if he said, ¢ Thou art so high that, unless
thou shalt stoop, and stoop very low, thou canst not commune with
me, But, Lord, do thus stoop. Bow down thine ear. From thy lofty
throne, higher than an angel’s wing can reach, stoop thou down
and listen to me—poor, feeble me.” "This is what we must have in
order to true prayer. Our prayer must climb to that great ear which
hears the symphonies of the perfected, and the hallelujahs of cherubim
and seraphim. Is there not something very wonderful about this, that
we, who are both insignificant and unworthy, should be able to speak
to him who made the stars, and upholds all things by the word of his
power ? Yet this is the essence of prayer: to rise, in human feebleness
to talk with divine omnipotence; in nothingness to deal with all-
sufficiency. You cannot venture upon this without the Mediator,
Christ; but with the Mediator, what a wonderful fellowship & worm
of the dust is permitted to enjoy with the infinite God! What con-
descension there is in & sinner communing with the thrice-holy
Jehovah! Seek after this intercourse ; nothing can excel it.

As you further read in this psalm, you will notice that David, in
order to obtain this high privilege, pleads his need of 16, He cries, 1
am poor and needy” : as much as to say, ¢ Lord, do come to me, do
let me have personal intercourse with thee, for nothing else will serve
my turn. I am so poor that thou alone canst enrich me; I am so
feeble, that thou alone canst sustain me. Thou hast made me: Lord,
forsake not the work of thine own hands! I, thy child, am full of
wants, which thou only canst supply. Oh, deal with me in great
compassion !”  Virtually his plea is,

““ Do not turn away thy face,
Mine’s an urgent, pressing case.””

. Now, is not this very encouraging, that your claim upon God should
lie in your need? You cannot say to God, “Lord, look at me, and
commune with me, for I am somebody ”; but you may say, * Lord,
commune with me, for I am nobody.” You may not ery, ¢ Lord, help
me, for I can do much” ; but you may cry, “ Lord help me, for I
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can do nothing.” Your need is your most prevalent plea with God.
‘When you are desiring to pray such a prayer as consists in intercourse
with God, it is great condescension on his part to draw near to you;
but he will condescend to your needs, and come near, because your
misery needs his presence. God will not condescend to your pride,
but he will bow his ear to your grief. If you set up a claim to merit,
he will turn his back upon you; but if you come to him with a claim
of necessity, which is merely a beggar’s claim when he asks for alms
—an appeal to the charity of God’s sovereign love, then he will turn
about and hear your prayer. Come, my heart, art thou not encouraged
to come near to God, seeing he hath respect to thy low estate, and
pitieth thy sorrows ?

Read on, and you will find that David, in order to come into
intercourse with God, next pleads his personal consecration : ¢ Preserve
my soul ; for I am holy.” By this I understand him to mean, that he
belongs to Gtod ; that he is consecrated and dedicated to the divine
service. Should not the priest handle the golden bowl? Should not
the priest enter into the holy place? And should not God therefore
come and deal with the man who is dedicated to his use, and set apart
to his service? My dear brothers and sisters, can you say to-night
that you live for God ? Do you recognize that you are not your own,
but bought with a price? Well, there dwells an argument in that
fact—a reason why the Lord God should come and take hold of you,
and link himself with you. You are the vessels of his sanctuary, you
are the instruments of his divine service, you are consecrated to his
honour, and you may expect him therefore to touch you with his
hand, to employ you in his work, and to identify himself with you in
your circumstances and necessities.

Moreover, David, anxious to use every argument, pleads his trust:
¢ Save thy servant that trusteth in thee.” This is a conquering plea :
¢ Lord, my sole reliance is on thee; come to me, then, and justify the
confidence which thou thyself hast inspired.” ¢ Without faith it is
impossible to please God;” but when God has given us faith, then
we may be quite sure that we do please him; and if we please
him, then, like Enoch, who pleased him, we shall walk with him.
You may expect, in prayer, to find God drawing near to you, if in
very deed you are holding to him as the onme ground of your con-
fidence. Brethren, are you sure that you do trust in God? You
answer, “Yes.” Ah! then let me say to you, that you shall have

a reward, and that reward will probably be that you will be taught to
trust him more. That you may rise to a larger faith you will probably
suffer greater troubles than you have hitherto known. The reward of
service is more service. A good soldier, who has fought through many
battles, and won many victories, shall be sent out to the wars next
time his master’s forces want a captain. You, having a.lready‘trusted,
shall have your faith further tried, in order that you may glorify God,
and so arrive at a greater faith. Do you not see that faith largely lies
in the realization that God is, and that God is near ? And if you so
realize God when you bow the knee in prayer, you may expect
to have sweet intercourse with him. Many years ago I trusted
God about many things, and I found him true; but of late I have
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had to take a step in advance, and trust God wholly and alone, in the
teeth of all appearances. Ihave beem called almost literally to stand
alone in contending against error; and in this Thave distinctly taken
a nearer place in prayer with the God whom I serve in my spirit. It
is very well to rest on God when you have other props, but it is best
of all to rest on him when every prop is knocked away. To hang on
the bare arm of God is glorious dependence; and he that has once done
it, cannot think of ever going back to trustin men again. *No,” says
he, “1I tried you once, and you failed me. I had you with me, and I
trusted Grod in you; but now that you have turned from me, I will
trust God alone without you, even though you now come back to the
man you deserted.” Dependence upon the Lord creates a gloriousinde-
pendence of man. Verily, it is true, * Cursed be the man that trusteth in
man, and maketh flesh his arm ”’ ; but verily, verily, it is true, ** Blessed
is the man that trusteth in the Lord, and whose hope the Lord is.”” Part
of that blessedness will be found in the communion which such a man
enjoys with God whenever he approaches him in prayer.

Still, following the same line, notice that David pleads for God’s
presence because he is God’s servant. He says here, ¢ Save thy servant.”
A servant has liberty to enquire as to his master’s will, and he is
justified in asking to see his Lord. If he is employed upon his
master’s business, he says, ¢ I want orders. I wish to tell my master
my difficulties, and to seek from him a supply for those necessities
which his service will bring upon me.” You feel that he has a good
and sufficient plea when he urges this request. Even so, if you can
honestly feel that you are spending your strength in the Lord’s service,
you, also, may lawfully expect that, when you draw near to him in
prayer, your Master will speak to you as his servant, and he that has
sent you will commune with you.

David urges yet another reason why just now he should see God,
namely, that ke s always in prayer : 1 cry unto thee daily.” The Lord
will hear your prayer, my dear hearer, to-night, if you never prayed
before : I am quite sure of it. But I am still more sure that, if you
have been long in the habit of prayer, it is not possible that the
Father of mercies should cease to hear you. Oh, the sweet delights of
constancy in prayer ! The habit of prayeris charming, but the spirit of
prayer is heavenly. Be always praying. Is that possible? Some have
realized it, till the whole of the engagements of the day have been
ablaze with prayer. God bring us each one into that condition! Then
we need not barely hope that he will have intercourse with us, for we
shall be already enjoying his presence and his fellowship. Blessed
are we when prayer surrounds us like an atmosphere. Then we are
Living in the presence of God; we are continually conversing with
him. May such be our lot! May we climb to the top of the mount of
communion, and may we never come down from it !

David also tells the Lord that, when he could not attain to the
nearness he desired, yet ke struggled after it, and strained after it. Is
not this the meaning of the expression, * Rejoice the soul of thy ser-
vant, for unto thee, O Lord, do I lift up my soul”? As much as if
he said, “Lord, when I cannot climb the hill of fellowship, I labour
to do so. If I cannot emter into thy presence, I groan until I do so.”






