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‘“ Buried with him in baptism, wherein also ye are risen with him through the faith of the operis
tion of God who hath raised him from the dead.”—Colossians ii. 12.
It is the firm belief of almost all Christian people that our Lord and Saviour Jesus
Christ, before he left the earth, instituted two ordinances, namely, Baptism and the
Lord's Supper—ordinances which were to be observed by his disciples throughout
every age on to the end ot the world. Perhaps, indeed, I ought to say that all
Christian people without any exception whatever, acknowledge the appoint-
ment to which I have just referred; because the Society of Friends, although it
rejects the outward and visible signs, nevertheless believes in those great principles
which those signs are intended to symbolize, viz., the baptism of the Holy Ghost
and the communion of the soul with Christ. By almost all Christians in every
age of the world, the observance of the outward sign as well as the recognition
of the inward grace has been regarded as part of the will of the Lord Jesus
Christ. On this occasion we have to do only with the ordinance of baptism, ana
to this I wish to draw your candid and careful attention. The ground upon which
this ordinance is founded is the command of our Saviour addressed to his disciples
just before he ascended to heaven when he said, “ Go ye, teach all nations baptizing
them in the name of the Father, and of the Son, and of the Holy Ghost,” Now if
this be a command of Christ, (and I am not aware that the genuineness of the pas-
sage in which it appears has ever been called in question,) then, of course, it
is the duty of all Christian people according to their convictions as to the
nature and meaning of this command to observe and to maimtain it on to the
end of time. I think it may also be asserted that with the exception of the Society
of Friends, all Christians regard the ordinance of baptism as one in which water is
to be employed in some way or other; and very rightly so, because if baptism be al-
together inward and spiritual—the baptism of the Holy Ghost—then we must believe
that the baptism of the Holy Ghost is a baptism which one man can administer to
another. The very fact that the baptism mentioned in the Scripture is a baptism
which one man can administer to another, is sufficient to prove that in this baptism
there is some outward, visible, material rite, ceremony, or ordinance which Christian
people are to observe. Thus far, with' the exception of the Society of Friends, I
believe we are all agreed that the ordinance of baptism does imply the use and
application of water in some way or other. So far we all, or nearly all, travel
together, but at this point, the body of Christians to which we belong feel compelled
to pursue a different course from that which is adopted by their brethren. The
very name we bear, indicates that there is something or other in connection with
the ordinance of baptism in which we do not agree with the great majority of
Christian people. And for the information of such as may not be thoroughly
well informed upon this point, (and I by no means cast the slightest slur or re-
flection on any man’s intelligence if I suppose him to be a little uninformed
upon this point, for very extensive ignorance with regard to it prevails), I
shall in a very few words try to explain the difference or differences which
exist between us and other Christians upon this matter. The majority of
Christian people believe that so far as the outward rite is concerned, the conditions
of the ordinance are fulfilled when water, in however small a quantity, is poured ot
sprinkled upon the candidate; we, on the other hand, believe that the outward
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conditions of the ordinance are not fulfilled unless the candidate be wholly im.
mersed in water. Again, (and this is by far the most important point of difference,
the very great majority of Christian people think infant children fit and proper
subjects for this ordinance; we, on the other hand, believe that none are fit
and proper subjects for the ordinance of baptism, excepting such as really believe
and trust in the Lord Jesus Christ as their Saviour and their King. You will
perceive that the difference resolves itself into two guegtions—a question with
regard to the mode of this ordinance, and a question with reference to the
subjects. These two questions, “How ought baptism to be administered ?”
and, “to whom ought baptism to be administered ?”—these are the questions
to which we in our consciences feel compelled to offer answers which differ
very materially from those which are given by other Christian people. Again,
let me explain this matter and set in as plain terms as possible. We believe that
this ordinance should never be administered apart from the entire immersion of the
candidate in water, and we also believe that none should be candidates for this
ordinance excepting those who avow their faithsin Christ. And herelet me observe
that the very common notion that we are in the habit of practising adult baptism
is utterly a mistake, We do not contend for the baptism of adults ; we con-
tend for the baptism of believers. Show us a child however young, who believes

in Christ, and we gladly accept him ; but if a man as old as Methuselah were to

come to us in unbelief, we should say to him, * Sir, your age certainly entitles you
to our respect, but-it gives you no manner of claim to baptism as ordained by
Jesus Christ.”

But now, perhaps, some one will exclaim, perhaps in scorn, perhaps in great
surprise, “ Who are you, thiat you presume to differ from the general verdict of the
Christian world ? Who are you, that you so pertinaceously maintain these
crotchety notions of yours, when all the world is against you, and when there
is not only the decision of the Church of Rome, against which we should ourselves
rebel, but the voice of the Church of England, the voice of the Church of Scotland,
the voice of the Lutheran Church, the Presbyterians, the Methodists, and the Con-
gregationalists, all against you, and the most able divines of the Christian world,
all testifying that you are in error? Who are you, that you should thus set up
your opinions against everybody else? Call a solemn assembly ; canvass the
Christian world; and certainly for one hand held up in favour of your opinions,
there will be a thousand held up to their decided and utter condemnation.”

Well, we do not choose to put it to the vote in this way. We have not such
entire faith in the infallibility of majorities as to submit our religious convictions
to any such tribunal. If the Copernmican system of astronomy had been put to the
vote two hundred and fifty years ago, it would have had a smaller minority than our
views would have if put to the vote now. If‘the doctrine of justification by faith had
been put to the vote four hundred years ago, the * Noes” would havehad it. If the
truth of Christianity were now submitted to the vote of the entire world, there would
be somewhere about five hundred millions against it. And further, let the voters be
all Christian people, let the suffrage be confined to those who really believe in Christ,
and then if you as a Church of England man, or you as a Methodist, or you as a Con-
gregationalist, or you as a Presbyterian, submit your views of Church-government,
and some other things, depend upen it you would as certainly be defeated as we should
be if we submitted baptism to the decision of such a council as that. Ihope that no
one is so silly as to suppose that we are necessarily in error because we are in the
minority; for let this be borne in mind, especially by the worshipper of majorities,
that every great truth was at one time heid by a very small minority, if indeed it
be not held by a small minority now. Every great truth, whether in the province
of religion, or in the demain of science, or in the region of politics, is at first and
for a very long time held by small minorities; and in all the currency of proverbs,
there is no more pernicious maxim than that “ What everybody says must
be true.” :

But of course you will ask our reasons for maintaining this opinion, I think
we have just as good a right to ask your reasons for maintaining the opposite
opinion. Galileo had justas good a right to ask his oponents why they believed
the world did not move, as they to ask him why he believed it did. However
you ask for our reasons, and I shall endeavour to give those reasons as clearly
and as briefly as I can. We ought to have good reasons, because I can assure yo3
it has never been much to our secular comfort and advantage that we hold theso
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vlews. These views have never done us very much good, coisidered in a merely
secular or worldly sense. We are not bound to them by any golden chain. They
have not been made plain and clear and attractive to us by rich benefices and
comnfortable livings. Our opinions are not endowed with prelacies and prebendal
stalls, with manses, and glebes, and royal bounties. Thank God, whatever people
may choose to say of us, they cannot say we are Baptists for the love of filthy
lucre.  One thing is certain, that ¢ the root of all evil ” is not likely to draw much
nourishment from the soil of Baptist ministerial stipends. We must of course
state our reasons, and I say they ought to be somewhat substantial reasons. Well,
then, we go on this principle mark you, that the only appeal is to the Word of
God. This is a princ ple in which every bonest and sound-hearted Protestant
must agree with us; it is his principle as much as ours, and it is the only principls
that will save him from all the errors and superstitions of Romanism. So that,
taking the matter into the court of God’s Word only, it signifies very little to us
what may have been said by such-and-such a council, or such-and-such a Church,
or such-and-such a reverend father; it greatly simplifies the matter when it is
understood that we intend to submit this question to the Word of God, and to the
Word of God only. And I say to every Protestant here, that he must accept the
principle and act upon it. It he begin to refer to fathers, and churches, and
councils, well then let him take care; he may rely upon it that on such a principle
he will not be able to stand for one moment. If he thinks with such weapons to
vanquish us, let him rest assured that he wii. very soon be vanquished himself by
the same. It may be that the charge from such ordnance shall destroy us, but
depend upon it the recoil will destroy the man who has the temerity to fire it. This
principle then will be agreed in by every Protestant, excepting those who in these
days are beginning to protest Scripture itself, but every sound-hearted, honest-
minded Protestant, will go with us in saying that the Word of God is the only
tribunal to which we can go. This being the case, let us see how the matter stands.

It is alleged by us, then, that in the ordinance of baptism the candidate should
be wholly immersed in water. And now, if we were disposed, and if we recog-
nised any other authority than Scripture, we might refer to the law of the Church
of England, which is most distinctly to the effect, that excepting in cases of
certified weakness, immersion shall be the mode of administering this ordinance;
and the Church of England man, at all events, has nothing to say against the
adoption of this practice; it is his practice as much as ours; it is his law as
much as ours. His prayer-book tells him we are right; the large fonts, three
feet in diameter, which he sees in so many parish churches, tell him we are
right; and he knows that in this respect we are the only faithtul Church of
England people in this land. We might also refer to the testimony of the
ancient Church, and the practice of the olden time, with regard to which it way
be said with pertect certainty that in the first ages immersion was the commonly-
sccepted mode. But of course we appeal to the Scriptures, and appealing to the
Scr}ptures, we find that baptism is, as our text informs us, a burial and resurrection
with Christ, that it is a sign and symbol of the believer's participation in Christ’s
burial and resurrection, and this I think as plainly as possible shows us what the
mpde was in ancient times, This, indeed, is generaily admitted by divines who
still maintain that this mode is not binding upon Christians at the present time;
but surely, if baptism is to be a representation of burial and resurrection there
must be something in the ordinance itself which shall be suggestive of such a
truth. And then again, we appeal to the meaning of the word; this word baptism
has not been translated in our Scriptures excepting in one or two instances, in
which it appears in the form of the word * wash” or * washing,” and in these
cases the idea of immersion, if not absolutely required, is at all events perfectly
admlsgble. and involves no incongruity; and if you scarch the Scriptures through
You will not find a single passage in which this word, whether it be employed
h.ternlly or figuratively, does not suggest, or may not suggest, the idea of immer-
sion. When we consider that Philip and the eunuch * went down both ot tl.em
into the water;” that our Saviour “ went up straightway out of the water” after
John had baptized him; that John “ was baptizing near Salim because there was
much water there,” I think it is very evident that something more than aspersion,
or pouring of water, must be implied. And if we consult trustworthy authorities
for the meaning of this word we sha!l find that in all cases it either may or must
imply the idea of immersion, I lately read a very valuable paper by a most
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