PARTICULAR REDEMPTION.

" eemeth not from man, nor of man, nor by blood, nor by the will of the
flesh, but from the sovereign will of God. But notwithstanding it comes
instrumentally through the faith of the preacher while he pleads with man, *as
though God did beseech them by us, we pray them in Christ’s stead to be reconciled
to God.” But if ten thousand other objections were raised, my simple reply
would be just this, * We can raise more objections against your theory, than you
can against ours,” We do not believe that our scheme is free from difficulties;
it were uncandid if we were to say so. But we believe that we have not the
tithe of the difficulties to contend with that they have on the opposite side of the
question. It is not hard to find in those texts which appear to be most against us,
a key, by which they are to be harmonized ; and we believe it to be utterly
impossible, without wresting Scripture, to turn those texts which teach our
doctrine, to teach any other thing whatsoever, They are plain, pointed, pertinent.
1f the Calvinistic scheme were the whole sum and substance of all truth, why
thon surely, if it held everything within some five or six doctrines, you might
begin to think that man were God, and that God’s theology were less than
infinite in its sweep. What are we, that we should grasp the infinite? We shall
never measure the marches of eternity. Who shall compass with a span the Eternal
God, and who shall ‘think out anew his infinite thoughts? We pretend not
that Calvinism is a plumb-line to fathom the deeps; but we do say, thatitisa
ship which can sail safely over its surface, and that every wave shall speed
it onwards towards its destined haven. To fathom and to comprehend is neither
your business nor mine, but to learn, and then, having learned, to teach to others,
is the business of each Christian man; and thus would we do, God being
our helper, One friend kindly suggests a difficulty to me, which, having just
spoken of, I shall sit down. That amazing difficulty has to do with the next
speaker’s topic, and, therefore, I touch it, It says in the Scriptures, that Paul
would not have us destroy him with our meat for whom Christ died. Therefore, the
inference is—only mark, we do not endorse the logic—the inference is, that you may
destroy some with your meat for whom Christ died. That inference I utterly
deny. But then, let me put it thus. Do you know, that a man may be guilty of
a sin which he cannot commit, Does that startle you? Every man is guilty of
putting God out of existence, if he says in his heart, “No God.”” But he
cannot put God out of existence ; and yet, the guilt is there, because he would
. if he could. There be some who crucify the Son of God afresh. They cannot,
—he is in heaven, he is beyond their reach. And yet, because their deeds would
do that, unless some power restrained, they are guilty of doing what they can
never do, because the end and aim of their doings would be to destroy Christ, if
he were here. Now, then, it is quite consistent with the doctrine that noe man
can destroy any for whom Christ died, still to insist upon it that a man may be
guilty of the blood of souls. He may do that which, unless God prevented it,—
and that is no credit to him,—unless God prevented it, would destroy souls for
whom Jesus Christ died. But, again I say, I have not come here to-night to
anticipate angl to answer all objections ; I have only done that, that some troubled
conscience might find peace. This was not a meeting of discussion, but for the
explaining of our own views, and the teaching them simply to the people. I now
shall call upon my beloved brother to take up the point of particular redemption.

PARTICULAR REDEMPTION.
BY THE

Rev. J. A. SPURGEON,

OF SOUTHAMPTON,

I think it is well that the death of Christ and its consequent blessings
should occupy one place in our discussion here to-night; for not only is
it the central truth in the Calvinistic theory, but the death of Christ is the
centre point of all history and of all time. The devout of all ages have stood
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and gazed with anxious glance into these deep mysteries, searching what, or what
manner of things the Holy Spirit did by them testify and reveal; and we know
that hereafter, in yon world of glory, the redeemed shall sing of these things for
ever, and shall find in the Redeemer and in his work, fresh matter for love and for
praise as eternity shall roll on. We take our stand betweén the two, and I think
the language of our hearts to-night is akin to all ages of the Church of Christ,—
¢ God forbid that we should glory save in the cross of our Lord Jesus Christ.”

Now the grand result of the death of our Lord—though not the only result—
the grand result of that death, so far as man is concerned, is the redemption which
it ultimately achieves ; and, with regard to the extent of that redemption, we believe
the Scriptures are plain and speak most clearly, when they tell of a final day of
manifestation, when the redeemed from amongst men shall take their stand before
the Redeemer, to sing of liim who, as the good shepherd, hath laid down his life for
his sheep, and has purchased unto himself a peculiar people—his body, the Church.
Now, we believe that, in reaching that grand and final result there are many steps
that must be taken, and we think that, from thesé preliminary steps, there are
multitudes that gain rich handfuls of blessings who shall not however reap the
full harvest of glory. We believe that the whole world is flooded with blessings,
and that the stream rolls broad and clear from the hill-foot of Calvary, and laves
the feet alike of the godly and of the ungodly, the thankful and the thankless,
But from the riven side of Christ there comes forth one stream—the river of life,
whose banks are trodden only by the feet of the multitude of believers, who wash
and are clean, who drink and live for evermore. We speak to-night of Christ’s
death in its various relations, 8o as to touch upon and include sundry things which
cannot be properly classed under the title of particular redemption ; but we feel
we are driven to this course, so as to be able to do justice to ourselves and to our
leading theme. '

Now, we have three sets of truths before us, and these three sets of truths we
must deal with. (1.) We have, first of all, a God holy and righteous, loving and
gracious, a God who has been most grievously wronged and injured, and a God
who must be honoured alike by the giving him all the glory of which he has been
robbed, and by the bearing of his just expression of holy indignation at the wrong
that has been done unto him. We have a God jealous in the extreme, and yet,
strange enough, declaring that he passes by iniquity and forgiveth transgression
and sin. We have a God truthful, who has sworn * that the soul that sinneth it
shall die,”” and who yet speaks to those souls, and says, “Turn ye, turn ye; for
why will ye die.”” A God whom we know must be just, and must execute upon
the ungodly that which they have justly merited, and who yet strangely says,
“ Come and let us plead together, and though your sins be as scarlet I will make
them as wool, and though they be red like crimson I will make them white as snow.”
That is one set of truths—strange, and apparently contradictory. Then we have
another. (2.) We have a world lost, and yet swathed in an atmosphere of mercy. We
have a world dark with the darkness of death, and yet everywhere we find it more
or less under the influences of the beams of the Sun of Righteousness, which came a
light unto darkness, that did not and could not comprehend it. And we have,
moreover, a world rebellious, and serving another master than the right one, and yet
nevertheless beneath the feet of him who has been imnade Head over all things for his
body’'s sake, which is the Church. (3) And then, once more, we have a Church
pecuhiar in its unmerited privileges, chosen from before all time to inherit the kingdom
given to it before the world began—a kingdom that can never be trodden upon,
save by the spotless and the deathless ; and yet the inheritors are by nature dead
in trespasses and in sins—lost, ruined—without a God and without a hope in the
world, How ere all those strange and apparently contradictory things to be solved?
One clue, we find, iz in the cross of our Lord Jesus Christ. The work involves its
ultimate end, which is redemption, and of that work we are about to speak her,
to-night.

We speak first of those blessings which come from the death of Christ, and are for
all men; the whole world is under a mediatorial government, the whole spirit of
which is a government of long-suffering, graciousness, tenderness, and mercy, such
as could not have been exercised had Christ never died. A government there
might have been, but it must be, we think, a government akin to that which is
found in the place where those are found who make their bed in hell. We tind, more-
over, that the direct and indirect influences of the Cross of Christ have pervaded
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the whole world, and none can tell how full oft its gentle spirit has come like oil
apon the troubled waters; or what man, with his wild passions, would have
been without the ameliorating influence of the Cross. Wa possibly may be
able to tell, when we look across the impassable gulf into a Gehenna beneath, and
see sin unchecked working out its dire results; and, we believe that what-
ever comes short of that darkness, whose very light is darkness, is due to
that light which radiates from the Cross of Christ, and whatever is short
of hell streams from Calvary, And then, further still, we have a Bible,
a revelation filled with the love and mercy of God to man—a Bible in whnich our
Lord himself could show, beginning at Moses, and in all the prophets, that which
did testify concerning himself; and, apart from Jesus Christ and his death, there
could have been no such revelation of God’s character unto the human race. A
revelation there might have been, but it would have been a revelation of Sinai’s
horrors and terroxrs, without zven the spark of hope which comes forth from that
dispensation there set forth. There might have been a revelation, I say, butit
would have been a revelation that would not have wound up as this does with a
blessing. It would have ended like the Old Testament with a curse; it would
have begun with the same. It would have been worse than Ezekiel’s roll of woes,
which is filled all over with terrible lamentation, and with awful sorrow aud woe.
And again, there is a positive overture of mercy, a true and faithful declaration
of good tidings unto every creature, and we do believe that it is our duty
to preach the Gospel unto every creature; and the Gospel runs thus—
¢ Believe on the Lord Jesus Christ and thou shalt be saved, for he who
believeth and is baptized shall be saved.”” That overture we hold to be no
mockery, but made in good faith ; and that overture is not the overture of a shadow,
but the presentation -of solid, substantial blessings: and for the rejection of that,
not God, but man is answerable, and for the rejection of that he will be lost. *For
this is the condemnation, that they have not believed on him whom God hath
sent.”” And, then, lastly, we find that as the purchase of the death of Christ thers
is a Church, and that Church is sent forth into the world with orders to bless it and
to do good unto all men. It is bidden ¢ go forth as a light in the midst
of darkness; it is bidden so to live as to be the salt of the whole earth.
Now, we say that each one of these blessings is no small gift from God to man—ne
mean result of the death of our Master ; and, combined, we think they would form
s boon worthy of a God ; and, as we put our hand upon it, we think we can give a
full and true expression, and with an emphasis surpassed by none, to that glorious
text—* God so loved the world that he gave his only begotten Son.”” And we think,
upon our system, and upon ours alone, we can give full truthfulness and emphasis
to the remainder—*¢ That whosoever believeth in him shall have everlasting life.”
Now, upon rederm.ption proper, the latter part of our theme, we will pass on to speak.
And, first, what do we mean by redemption? Most certainly we do not mean the
POSSIBILITY OF REDEMPTION, for we have learned to distinguish between the possi-
bility of a thing and a thing itself. We feel this, that we do not preach and
cannot preach, gathering our teaching from the Bible, a possibility of redemption.
We proglamx a redemption. Nor do -we mean by redemption a contingency of
rgde.mptgon, which, again, is contingent upon a third thing. We have learned to
distinguish between a contingency and a certainty. We proclaim a certain
rgdempuon. and we speak of that which is pot possible but positive, not con-
ung?nt but certain. Neither do we mean by redemption such an outgrowth of the
man's own power or goodness as shall enable him to burst his way through every
Jondage and to get forth free; such an elevation of human nature, whether by
the education of others, or by his own works, as to enable him at last to stand free.
Tf we meant that, we should use the word escape. but not the word redemption.
And again, if we meant, as some, alas! have seemed to mean, God's foregoing his
~claim upon man; God’s waiving man’s liabilities, and God’s giving up that which

we believe, as a holy God, he cannot surrender; if we meant that, we should
speak of: emancipation- of pure pardon and forgiveness. But we do not. We mean
redem'ogxon. ) And then, again, we do not mean by redemption the meeting of the
debts, either in prospective or in the present. We do not mean that the man shall,
either in the present or in the future, bear any pvart of the penalty; and, by
';Ome gqodness, either jn the present or foreseen, satisfy God’s claim upon him,

f we meant that, I think we should use altogether another word than the word
redemption. What do we mean by redemption? We mean, by redemption, the
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