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““And if thy hand offend thee, cut it off.” —Mark ix. 43.

SaLvaTION is by faith in the Lord Jesus Christ. It is not of
works, neither can it be procured by human merit. It is the free
gift of God, through the atoning sacrifice of Christ, to every soul
that believeth.  But what is salvation?  Salvation is, in short,
deliverance from sin, deliverance from the guilt of it, from the
punishment of it, from the power of it. If, then, any man is saved,
he is delivered from the reigning power of sin. 1t is not possible,
thercfore, that any man should have salvation, and yet continue
in the 1ndu;gence of sin. Jesus Christ came to open a hospital
for sin-sick souls, not that they might remain sick in a hospital,
but might go out of it healed. He came, not to take men to
hoaven with their sins about them, but to purge them from their
sins, and so make them fit to enter heaven. Hence, Jesus Christ
is the severest of all moralists, and while he and his followers
denounce all trust for salvation in merit, they equally declare that
no man is a saved soul who tolerates any known sin. All the
gospel declares this. 1In all its parts it implies this, and that he
cannot, and ought not to, consider himself to be saved, and cannot
truly be said to be saved, while he lives in the mdulgence of evil
propensities as he did aforctime. We shall not at all, therefore,
come into conflict with the doctrines of grace, while we preach to
you the strongest claims of Christ upon our hearts and lives through
his Word. We shall have to urge upon you the most strenuous
giving up of sin, and that which leads to sin; but this, rot as
a means of salvation, but as a result of faith, and as an evidence
that salvation is truly possessed. As the sign and token, the proof
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and the earnest of the good work of the Holy Ghost within the
soul. We shall begin, therefore, with this short assertion, which
will serve as our first point of thought:—

L. EVERYTHING WHICH OFFENDS GOD OUGHT TO OFFEND US.

You n(‘);tloe the text saith, “If thy hand offend thee.” We might
read it, “Make thee to offend God.” The two expressions ought
In our experience to mean the same thing, for everything which
offends God does offend every truly gracious heart. That short
statement will serve as a touch-stone for us all to know,
whether we are reconciled to God or not, for, remember, if thou
truly lovest God, it must be so, that that which is hateful to him
will be hateful to thee. Where two hearts are bound together in
the bonds of love, they are quite sure to endeavour to remove
everything out of the way that would cause pain to either. Thou
canst not love me if thou wouldest favour mine enemies. Thou
canst have no affection for me, if thou wouldest delight to thrust
before me that which vexes my spirit and grieves my heart. True
love feels a sympathy with the person loved, and learns to put
away that which is obnoxious. ~Now say, heart, dost thou put
away from thyself that which God hates—hating it because he
hates it ; not so much because thy fellow-Christians dislike it, or
because the public judgment would go against it; but dost thou
hate evil because it is detestable in the sight of God? If so, then
thou hast a clear mark that thou lovest God, and be thankful
for the grace which has put thy heart into such a temper.

Again, if that which offends God offends us, then we may congratu-
late ourselves that there is some degree of conformaty between God
and us. All the saints are to be made like unto God. It was
in God’s image that man was first made: he lost that image by
his sin, but that image is to be restored by the work of the Holy
Spirit. If thou dost, even now, in thy soul, war against that which
God loathes, if thou strive and cry after that which God loves,
then is between God and thee, at any rate, some degree of likeness.
Thou art like him in thy hatred of evil—like, not in degree, but
yet still in substance. Thou art like God in thy love towards that
which is lovely, and good, and pure—not like him in degree, I
say again, yet still in the matter of fact there is some likeness
between God and thy soul.

Then there is one other thought that ought to cheer thee. If
thou canst honestly answer this question, if that which offends God
offends thee, then there is some communion between God and thy
soul ; and though it may be a question with thee, and thou sayest,
“Will God in very deed speak with such a one as I am? Will he
reveal himself to his servant, and show himself gracious to s}lch
a worm as L? "—he has done it, and he is doing it, and this practical
proof of his communion is better fg.r than half the raptures and
the joys which may be but the fruit of men’s carnal excitement,
whereas this solid gold of holiness is full and true proof that the
hand of the Lord has been laid upon thee. Settle this, then, my
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beloved brother or sister, in your heart from this day forth:—
“If there be a good man in this world, if God loves him, I must
love him; if there be a good doctrine preached anywhere, though
I may scarce understand it, yet if God loves it, I must believe
it and rejoice in it; if there be any providential dispensation that
is really of God’s mind, then let it be my mind; oh! Spirit of God,
bring me to love what God loves, not only to acquiesce in his
will, but to rejoice in his will; and Lord, teach me to hate what
thou hatest; if there be those in this world whose company thou
wouldest not have, for they blaspheme, and rail, and speak lightly
of holy things, help me to shun their company; if there be a song
that Christ’s ear would not hear, let my ears refuse to hear it;
if there be any sight that a holy God would not gaze upon, let
not me gaze upon it, but may I seek only to love that which would
approve itself to the pure mind of Christ, and to be offended,
heartily and naturally—without any twisting of myself towards it
—at everything that is at enmity with God. That stands as the first
thought. Now, let us pass on. In the carrying out of this rule:—

1I. EvERY SAVED MAN WILL FIND THAT THERE ARE MANY BSINS
wiicH oFFEND (GOD WHICH MUST BE VERY SUMMARILY DEALT WITH.

That which offends God, offends the soul. That is the first step.
Then the next step is—deal with it as an offence: deal with it with
vigour: deal with it in a summary manner; as the text puts it,
“1f thy hand offend thee, cut it off.” There are sins which are
very dear o men. 1 shall not attempt to give a catalogue of them.
We are so differently constituted, that the sin which might bewitch
you, might not fascinate me, and the sin into which I should be
likely to fall might not be that to which you would be so liable.
Wo have all some besetting sins. We may fall into all sins, but
some men are more disposed to certain offences than others.

Now, if thou hast any wrong thing that has hitherto been dear
to thee, like thy right hand, thy right eye, thy right foot, thou
art, according to this text, to deal with it, and to deal with it
at once.

Sonie sins appears to men to be necessary to them. “What shall
[ do without my right hand?” In certain trades and lines of

business, the habit of telling white lies, or the indulgence of certain
company, may seem as if it were absolutely necessary. “How can
1 get- my daily bread, unless I do so and so, as others do? We
must live”: and so on.  Well, if the thing be wrong, even though
it appear to be necessary to thy livelihood as the right hand is to
the body, yet thou art still to deal with it, for thou and thy sins
must part, or God and thou must part. There can be no salvation
to one that harbours sin, and if sin be not given up, hope must
be given up. for into heaven no man shall come who hugs his sins.
Some sins, then, are dear, and some sins seem useful.

Some sins, again, seem fo be parts of our very selves. “I1 give up
that habit?” says one; “If that were relinquished, I should be,
indeod, a very different man from what I am, but I cannot give
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it up; it is impossible; the Ethiopian might sooner change his
skin, or the leopard his spots.” And yet, friend, even if it be
impossible, it must be done. Another power than thine must come
to the rescue, for that sin of thine must go, and the sooner the
better if thou art to be saved.

Now, observe Christ’s word about this right-arm sin, which seems
so dear, so needful, and so much a part of the man himself. What
does he say? “If thy hand offend thee”—strap it up? Well,
some have said, “I will take a vow not to fall into such a sin
as that.” “If thy hand offend thee’—secure it within certain
bounds and limits, so that it shall only act up to a certain extent,
but shall go no farther—fetter it, chain it? “If thy hand offend
thee "—swathe it in bands, keep it from doing mischief?! No! but
hear the Master’s sharp and, at its first sound, cruel word, “Cut
it off!” In the gospel according to Matthew, he puts it, “Cut
it off, and cast it from thee,” as though, even after it were cut
off and the vital union were dissolved, yel still even the thought
of it becomes detestable. “Cut it off, and cast it from thee.” You
perceive it is a thorough-going action: it is a vigorous action: it
is a final action, for, after the man has cut off his arm, he cannot
put it on again: after he has plucked out his right eye, and cast
it from him, he cannot have it restored again: and after the right
foot has been cut off, it cannot grow there again. It is a final
sentence of separation between the man and his sin.

Now, I put it to some of you to-night, who have been thinking
about going to heaven; bubt you never will get there, whilst you
are what you are. You are accustomed to drink, perhaps. Now,
it is no use your dallying with that sin, saying, “I will keep it
within bounds!” Off with it, sirs! and cast it from you. Those
pots of yours must be turned upside down. The damnable habib
must be relinquished, or it will certainly be your destruction. It
is of no use for a man to say, “I have been unchaste, but I will
keep that sin within limits.” There is no such thing as keeping
the devil in a cage. Cut it off, and cast it from you! Then there
is your pride. It is in vain for you to say, “I will be somewhat
humble; I will be somewhat resigned,” and so on. Cut it off,
man ; cut it off, and cast it from thee! It must be thorough work
—a clean severance between thee and sin. Ah! these are hard
tidings, and meny will turn on their heel, and go their way, and
say, “ We cannot endure this,” but, as the Lord liveth, the pearly
gates can never open to any of you who keep your sins. All your
iniquities shall be forgiven you; though you have blasphemed and
have even committed murder, there is pardon for you if you hate
those sins and leave them, and Christ will help you to hate them
if you trust him. He will give you grace to quit them, but if
you hug those sins, you may prate about faith in Christ, and you
may lie about experience in grace, but to such things as real faith
and true experience, you are, and must be, utter strangers, unless
sin, with stern resolution, be given up—not so much as one sin
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hugged, or indulged, or loved. “Must a man be perfect, then?”
Sir, a man must desire to be perfect. “But he cannot be perfect.”
Sir, he can be perfect in intention, if not in fact, and there is a
deal of difference between the sin of misadventure, and of infirmity,
and the wilfully wicked sin of some men. Alas! there are always
men who can excuse their sins by the sins of God’s people. They
eat up the sins of God’s people as they eat up bread: they make
a sweet morsel of it. But the genuine child of God, if he sinneth,
nates himself for it. The evil that he would not, that he does, but
his heart is right. He would do good perfectly if he could, and
he pants and longs to be delivered from sin. His heart does not
go after his idols: he has given them up, cast them away by God’s
grace, and, if he could, he would never take their names upon his
lips again.

Let that second point sink deep into the souls of all who would
bo saved. Sins that offend must be given up, and given up at
once. Now, in the next place:—

III. THERE ARE SOME THINGS WHICH CAUSE US TO OFFEND, and
if we are true Christians, we shall not hesitate to give them up.
Now, I am about to address those who are really in Christ Jesus.
There are certain matters which to believers are very risky and
dangerous, and if they love Christ, they must give them up.

I think I know some who, I trust, are the Lord’s people, but they
are very fond of a certain class of company: there are attractions
to them in certain pleasures. Now, if thy would but look at their
own hearts, they would find that this company is a snare to them.
They are kept from week-night services; they have little zeal for
God’s glory now. Prayer is not kept up as it ought to be, kept
up after such meetings as they sometimes hold. And yet the society
is very fascinating, and not altogether in itself to be condemned,
but the tendecies are, to this soul at any rate, exceedingly detri-
mental. The man is backsliding, and he certainly gets nothing
to help his growth in grace in that society. All he gets there is
evidently to the bad, and has an evil tendency. Now, what ought
the Christian in such a case to do? He ought without hesitation
to give up such society. I have no right to be constantly found
where T cannot grow in grace. I have no right to find happiness
in associations which are dangerous to my soul, which drive away
the Lloly Spirit, and break my communion with Christ. Off with
that right arm, then! “Oh! but it will seem so painful to give
up that society; it would be like losing a right arm!” Well, but
it would be a grand thing to lose an arm for Christ. Those are
not. altogether the most ignoble soldiers who come back from battle
maimed ; nay, their scars are their honour, and for a Christian
to have to sacrifice some dear connection, to have to give up standing
and position, to receive the cold shoulder, to have the wink of the
eye, to have the unkind word for Christ, should be counted for
an honour. We should be willing to do and bear it. Nay, with-
out the slightest hesitation, we should feel that there is no connec-






